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and in Y. 8.3:

Y0 aéSuua mazdaiiasnaeSuua mazdaiiasné | Whoever while saying he is a
aojand ... ya6Pa gaébd ajahe marayante | Mazdayasnian among these Mazdayasnians

... destroys by sorcery the creatures of
Order.

The Rigveda contains numerous references to ydatis and similar expres-
sions, but no examples quite like the Old Persian ones.

3.2.5. TREAT WELL, PUNISH WELL

Part of the king’s protective function is to mete out justice. The formulas
involved, OPers. ubgrtam bara-, Av. hubaorata- bara- “treat well,” and OPers.
ufrastam parsa- “punish well” (cf. [3.2.6]) have been discussed by Kellens .
(1974) and will not be included here. Note that in the conclusion of his |
article Kellens suggests, cautiously, “that Darius may have borrowed his -
official phraseology from the religious language, probably the only one that
could have provided him with the solemn rhetorical style that was appropriate
for fashioning the image of a new type of temporal power.”

3.3. POSSIBLE INSTANCES OF QUOTATIONS

In this group I have gathered examples in which typically Avestan
concepts are expressed in Old Persian by formulas that are very close to the
Avestan ones. The border line between this group and the preceding is,
again, vague.

3.3.1. OLD PERSIAN NAMES

_ While the names of Cyrus and his close relatives*® (great-grandfather:
Cispis, Teispes; grandfather: Kurus I; father: Kambujiya I, Cambyses [*600-
559]; son: Kambujiya II [530-522]) are not connected with Avestan
terminology, the names of Darius’s close relatives, including himself and the
eponym of the dynasty, Achaemenes (not mentioned by Cyrus), are either
important Avestan names (his father Vistaspa; his wife Atossa = Av. Hutaosa,
daughter of Cyrus and mother of Xerxes; see Boyce, History 11, 1982, p. 41)
or contain common, important Avestan religious terms. J. Kellens has even
suggested that the throne names of Darius and Artexerxes, as well as the name

46 The Cyrus cylinder inscription (in Babylonian) contains the following royal nomenclature
and descent of Cyrus (lines 20-21): “l, Cyrus (Kura$), king of the world, the great king, the
powerful king, the king of Babylon, the king of Sumer and Akkad, the king of the four rims
of the world, son of Cambyses (Kambuziya), the great king, king of AnSan, grandson of
Cyrus (Kura3), the great king, king of AnZan, descendant of Teispes (Sipis), the great king,
king of Ansan” (Eilers, 1971, p. 165).
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i;f' the Persian rebel Vahayazdata, may all be based on Gathic passages
(Kellens-Pirart, 1, 1988, pp. 40-41):

k ‘Vahqyazddta— < y3 dat mané vahiio “(he) who makes thought better” (Y. 48.4)47
" Darayavahu- < afam ya daraiiat vahi§tam mané “by which best thought upholds
o afa” (Y.31.7)
ArtaxSaga- < aogo data asa xSaOramca “give might and power according to
asa” (Y.29.10)

The names of Darius’s other ancestors, —Haxamani-, Ariyaram(a)na-,
' v Ny ’ .
Ar$ama-, and Vi$taspa-—also” have clear Indo-Iranian and/or Avestan
connections.

Haxamanis

This name may mean literally “he who has his friend(s) at heart” and
reflect the required unselfishness of the sacrificer that leads him to ask boons
not solely for himself but also for his friends, as seen in Y. 68.10-12:

y0 vo apo vay'his yazdite ... ahmai raéSca | Give, o good waters ..., to him who may

x'arandsca ... daiiata vap*his apo worship you wealth and glory, o good
mauuaiiaca zaobre yazamnai ahmakamca | waters ... to me who worships in the
mazdaiiasnangm fraiiazamnangm libation and to us Mazdayasnians who
hafamca h@uuistangmca offer (you) worship and to (our) friends

and disciples.

The linguistic formula sdkhayam man- “to think about/consider as one’s
friends” is of Indo-Iranian age, cf. RV 10.7.3: agnim manye pitdram agnim
apim agnim bhrataram sddam it sakhayam “I think (of) Agni as a father, as
a fellow, as a brother, always as a friend,” but the particular meaning of the
Avestan phrase—and presumably the Old Persian one underlying the name—
is specifically Iranian.48

Ariyaram(a)na

This name contains the ethnic self-designation of the “people of the
Avesta,” common in airiiangm dajhu- “the land of the Aryans,” plus the
boon most frequently asked for, namely peace for the (Aryan) lands, as
expressed in the hymn to Mi6ra (¥z. 10.4):

47 Note also Y. 65.12 vispe yazatdpho yoi vaphazdad “all beings worthy of worship, who are
givers of better things” (above [3.1.8]).
48 Cf. RV 4.16.18 sdkhdvykd for the form of haxa® as the first member of the compound.
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Mi6ram vouru.gaoiiaoitim yazamaide We worship Mifra ... who provides
ramasaiianam husaiianam Airiiabiio peaceful dwellings, good dwellings for
dajhubiio the Aryan lands.

and, without airiia- in the concluding prayers of the yasna ceremony (Y. '
68.15): Rama X'astrom afhd dafjh3us afrinami 1 bless Peacefulness With- .
good-pastures [a deity] for this land.’ '

Ars$ama |
This name, literally “(he) who possesses the force of males,” contains |
Avestan terms that are, for instance, closely connected with the god of !
victory, Vorafrayna, as in Yz. 14.7:

ahmdi bitiié ajasat vazamno VaraBrayno | the second (time), Vorofrayna created by

ahuradato gaus kahrpa arsanahe srirahe | Ahura (Mazda) came flying to him in the

zaraniio.sruuahe yim upairi sruiie sanat | form of a male bull with golden hooves,

ameo hutalto huraodo on whom the weli-fashioned, well-shaped
strength sat up to his horns.

Vistaspa

This, finally, is also the name of the prominent Kauui Vistaspa of the
Gabas and of the Kayanid Kauui Vistaspa, who stands forth as the supporter |
of the religion of Ahura Mazda and Zarathustra in the battle against the
Turanians.49

3.3.2. AHURAMAZDA’S CREATIVE FUNCTION

Ahuramazda has two main functions according to the inscriptions. One is
his creative activity, which includes his making Darius, Xerxes, and their
successors kings. The other is his status as protector and supporter of the
king who worships him. Descriptions of the gods’ creative activities are, of
course, a common theme in many literatures. What may betray Avestan
influence here is therefore the exact parallelism in formulas and the use of the
archaic aorist ada = Av. dat.

The description of Ahuramazda’s creative activity is included at the
beginning of several inscriptions by Darius and Xerxes, e.g., DNa 1-8:

49 The name of the second Median king according to Herodotus, was Phraortes = OPers. |
Fravarti (a Median rebel), which is identical with Av. frava§i, a kind of tutelary spirit, |
originally perhaps hyposthasized “faith” from frauuar- “profess (the faith)” (Hoffmann, III, |
1992, p. 738; slightly differently Narten, 1986, pp. 180-81 “choice” [today I lean toward
“pre-soul”]). The name of the last Median king, Herodotus’s Astuages—the [Stumegu of the
Babylonian sources—may have been *R$ti-uaiga “spear-brandisher,” with which we may
compare the Avestan name VaéZiiarsti-.
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baga vazarka Auramazda haya imam The great god is Ahuramazda, who has
bﬁmim ada haya avam asmanam ada made (or: placed) this earth, who has
haya martiyam add haya Siyatim ada made yonder sky, who has made man,
martiyahayd who has made happiness for man.

This “definition” of Ahuramazda’s creative activity falls into two parts: 1. the
creation of the cosmos, 2. the creation of happiness for man.50

1. The creation of the cosmos.
In the Yasna Haptanghditi Ahura Mazda’s creative activity is described as
follows (Y. 37.1-2):5!

i0a at yazamaidé Ahuram Mazdam y3 Thus we worship Ahura Mazda who has
gamcad a$ameca dat apascd dat uruuardsca | made both the cow and Order, both the

vap'his raocdsca dat good waters and plants,
bamimca vispaca vohu ahiia xSa6raca | both the heavenly lights and the world,
mazdnaca hauuapaghaisca and all good things by his power and

greatness and artistries.

The Rigveda contains some examples of similar, but not identical, phrases.
In the following example note also the association of asurya- and mahna, RV
2.35.2:

apdm ndpad asuryasya mahna, visvany Apam Napat, the arya, has generated all
aryé bhiivana jajana beings by his greatness as asura.>?

Closer lexical parallels with the Old Persian are found in the archaic
Farvardin yast, but without explicit references to creation (Y. 13.153):

imamca zam yazamaide aomca asmanam | We worship this earth, and we worship
yazamaide taca vohil yazamaide ya yonder sky, and we worship all those

antarasta good things in between.

Schematically we have:

50 [See also Herrenschmidt, 1991.]

S1.Ct. Y. 42.3 bimimcd vispdcda vohii yazamaidé “We worship both the earth and all good
things,” and RV 4.26.2 quoted below. The birth of heaven and earth is described in RV
6.48.22 sakfd dha dyair ajayata, sak{d bhiimir ajdyata “Only once was heaven born, once
was the earth born.”

32 Note also RV 8.3.6 indro mahnd rédasi paprathat “Indra has spread out the two worlds by
his greatness.” :
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AHURAMAZDA CREATED BY HIS HEAVEN + ALL GOOD \1
(WE WORSHIP) GREATNESS EARTH THINGS
OPers. Auramazda da- baga vazarka imam biamim
+ avam asmanam
Av.  (Ahura-) Mazda-  da- mazand raocdsca bimimca  vispaca vohi
bamimca vispdca vohii
yaz- imgmca zqm taca vohii

+ aomca asmanam  yd antarasta
RV apam napat Jan- asuryasya mahnd _visvani bhiivana ]

The Old Persian formula haya imdam bimim add haya avam asmanam ada
is exactly parallel to the Avestan formulas. If the Old Persian formulas are
“quoted” from the Avesta—which seems possible—then it is also not
improbable that the use of the aorist form ada (beside adadd) in some of
these inscriptions is an imitation of Avestan.

2. The creation of happiness for man.
Avestan $aiti- “happiness” is found together with a word for “man” in Vr.
7.3:

x'afnam mazdadatam yazamaide $aitim We worship sleep created by Ahura
pasuud viraiid Mazda (as) happiness for cattle and men.

Schematically we have:

(WE WORSHIP)  AHURA MAZDA CREATED  HAPPINESS FOR MAN

OPers. Auramazda da- Siyati- martiya-
Av. (Ahura-) Mazda-  da- Saiti- vira-
yazamaide mazda- éata Saiti- vira-

Note that this part of the Old Persian formula corresponds Ahura Mazda’s
creation of all good things (between heaven and earth) in the Avestan ones.
That this is meant literally is suggested by RV 4.26.2, where Indra gives the
(Aryan) man “rain,” a typical element necessary for human happiness (cf. the
“waters” in Y. 37.1 just quoted):

ahdm bhitmim adadam aryiya, ahdm | 1 (Indra) gave the earth to the Aryan, I
vrstim dasise martyaya (gave) rain to the man who sacrifices (to
me).

3.3.3. AHURAMAZDA’S GREATNESS

The characteristic attributed to Ahuramazda in the preceding examples as
well as constantly elsewhere in Old Persian and frequently in the Avesta is
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«greatness.”>> Thus we are repeatedly reminded that “the great god is
Ahuramazda” (baga vazarka Auramazdd); occasionally he is said to be “the

greatest of the gods,” e.g., in DPd 1-2:

Auramazda vazarka haya mabista
baganam

great Ahuramazda, who (is) greatest of the
gods.

This echoes Avestan formulas such as those in Yz. 17.16:

Ahuré Mazdd yo mazisto yazatanam yo
vahisto yazatangm
and Y. 16.1:

Ahuram Mazdgm ...yazamaide huddagham
mazistam yazatam

Ahura Mazda, who is the greatest of
beings worthy of worship, the best of
beings worthy of worship.

We worship Ahura Mazda ..., who gives
good gifts, the greatest being worthy of

worship.

Note that there is, apparently, no Avestan expression for “great god” or
“god is great”; Ahura Mazda is always simply “the greatest”: Av. Ahurom
Mazdagm ... mazistom yazatom ~ OPers. Auramazda ... ma@ista baganam.
There is also no mahistha- in Vedic, so the formula is of Iranian date only.

We also note that everything good that happens in the universe (cf.
[3.3.2])—and which incidentally is of benefit to the rulers—happens vasna
Ahuramazdaha, which I think there can be little doubt means simply -“by
Ahuramazda’s greatness.” Both the Iranian and Old Indic passages quoted
above support such an interpretation.

This interpretation of vasna is etymologically unproblematic, as can be
seen from the following table:

Rigvedic Avestan Old Persian>*
“great” mahdnt- maz(ant)- vazar-ka-
“greatest” mazista- ma0ista-
“greatness” mahimadn- mazan(a)-  *vazar (*vadar) [ vasn-
“by the greatness” mah(i)na mazand vasnd.

33 This is probably. also a universal idea. It is commonplace in the Mesopotamian
inscriptions.

4 See Szemerényi, 1975, pp. 325-43. I cannot agree with his objections to *vazrka on the
grounds that it would be a formation unparalleled in Old Indic and Old Iranian (pp. 333-
34): *vazprka- is most probably a late, Old Persian, formation with the productive suffix -ka-
(like marika- < *maria-), replacing whatever was the original word for “great.”
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3.3.4. THE KING AND AHURAMAZDA>

There is a curious passage in one of the inscriptions, which has not yet
received a satisfactory explanation. In the brief inscription DSk (Kent, 1953,
p. 145) Darius states:

mana AM AMha adam AMm ayadaiy Ahura Mazda belongs to me. I belong

AMmaiy upastam baratuv to Ahuramazda.’® 1 worshiped
Ahurmazda. May Ahuramazda bring me
support.

A similar sentiment is expressed by a passage in the Yasna Haptayhdaiti
(Y.39.1)

i6a at yazamaide gaus uruuanamca Thus we sacrifice to the soul and the
ta¥@namca ahmakang dat urundo fashioner of the cow, and to our souls and
pasukanakmca yoi nd jijisontt (the souls) of the domestic animals that
yaéibiiasca toi a yaéca aeibiio a ayhan try to gain our favors,

and (the favors of those) for whom they
are and (of those) who shall be for them
or: (those) to whom they belong and (of
those) who shall belong to them.

This notion of reciprocity between worshiper and god is an ubiquitous theme
in the Old Avestan texts.

3.3.5. EVIL = BAD SMELL

In the Old Persian examples in the preceding sections “evil” is expressed by
gasta-,* literally “rotted.” Another occurrence of this term is in DNa 56-58:

martiya haya Aurmazdaha framana O man, may not that which is
hauvtaiy gastd ma Gadaya Ahuramazda’s command seem evil to
you!38

35 [On the religious function of the king, see now the penetrating synthesis by Herrenschmidt,

in Kellens and Herrenschmidt, 1994.]

Cf. Sapur I's statement: SKZ Parth. line 29 “just like We exert Ourselves in the matters
and services of the gods and are the property (dastkerd) of the gods [Gk. line 68 ton thedén
ktisma esmén) and with the help of the gods have sought and held these many lands ...”
(Back, 1978, pp. 368-69).

Borrowed into Aramaic in the expression gst ptgm (gast patgam) “letter of rebuke(?)” in,
e.g., A6.8 line 3 (Porten-Yardeni, 1, 1986, p. 112: “a harsh word™).

Cf. the inscriptions of Kerdir (KNRb 16-17): parron tis né-framan ma éw bawéd “May he
not disobey (?) the command regarding things in the beyond!”

56

57

58

e B
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The association of evil and specifically the Evil Spirit with bad smell is
typically Zoroastrian, compare the Pahlavi term for the Evil Spirit,
Gan(n)ag®® Ménoy. The Old Persian formula gasta- adaya- seems to have
an Avestan parallel in Hadoxt nask, where we have the expression

(duz)gainti- sadaiia- (H. 2.25):

gritiid x$apo Oraosta ... viiusq sadaiieiti
yo nar$ druuaté uruua aéiéahuca paiti
gaintisca (ms. gaitisca) vididdramno®
sadaileiti

@ dim vato upa.vauuo sadaiieiti apaxtarat
haca naémat ... duzgaintis duigaintitaro
aniiaéibiio vataeéibiio

At the dawning of the third night ... it
seems to him to become dawn (again, and)
the soul of the man who is a follower of
the Lie seems to be *passing through
terrors and stenches.

Then a wind seems to blow against him
from the northern direction (= hell) ...
evil-smelling, more evil-smelling than

(all) other winds.

3.4. PROBABLE INSTANCES OF QUOTATIONS

In this group I have gathered the examples that 1 feel are most likely to
contain “quotations” from the Avesta. The choice is subjective, and others
might place some or all of these examples in the preceding group.

3.4.1. THE CORRECT WORSHIP OF AHURAMAZDA

The prerequisite for Ahuramazda to favor the king is of course that he is
recognized as the supreme god and worshiped in proper fashion. As we saw
in [3.2.1], Xerxes expresses this requirement by the formula Auramazdam
yad- artdca barzmaniy “to worship Ahuramazda artaca barzmaniy,” which
has elicited a large amount of commentary. There is by now a consensus at
least about the term artdcd, namely that it equals Gathic asat haca “according
to the (cosmic and ritual) Order.” From the Young Avesta compare Yt. 8.15:

niiram [mss. niirgm) ahmi yesniiasca Now I (Tistriia) am to be both worshiped
vahmiiasca an*he astuuaite asat haca yat | and prayed to by the material existence
vahistat according to the Order, the best.

59 Cf. Manichean Parthian gandag. M7.227-9 dwj’rws t’ryg ’jdh’g dwrcyhr gnd’g “wd sy’w “a
hard to ward off(?), dark dragon, ugly, smelly, and black” (Boyce, 1975, pp. 106-07)

80 Cf. H. 2.7 uruuarahuca paiti baoisifca vididaramné sadaiieiti “(the soul) seems to be
*passing through plants and perfumes.” — The descriptions in the Avesta of the journey of
the soul after death contain forms of vi-dar- “to spread out (and hold firmly in place: pillars
of a house, feet, the sky [at creation])” that are rendered in the Pahlavi translations by forms
of widar- “to pass (through, over),” from Av. vi-tar-. It is sometimes assumed that the
Avestan forms are corruptions of the latter verb influenced by the Pahlavi forms, but no
other forms of vi-tar- were changed in this way, so this cannot be the whole truth, at least.
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Here we may note that the Old Persian expression agrees with the Old Avestan
formula rather than with the Young Avestan in not including “best.”

About the word written brzmn'iy there is less agreement. One commonly
accepted interpretation is that of W. B. Henning, 1944, who connected the
word with Middle Persian and Parthian brahm “fashion” and Old Indic
brahman-. Henning’s comparison with Old Avestan uruudzaman-, Young
Avestan uruuasman-, and Middle Persian urwahm- (p. 109; SP 11, p. 194) is
unfortunately not conclusive, as there are two forms of this stem in Avestan,
uruudad- and uruuaz-, and the Middle Persian form may well go back to
*uruuadlOman-; similarly MPers. (h)émag “firewood” may also be from
*qidma- from the root aid rather than a form with a sibilant, as Av. aésma-.
On the other hand, Middle Persian and Parthian have asman corresponding to
Avestan and Old Persian asmanam and razm corresponding to Avestan
rasman-, which indicates that sm and zm remained in these languages. A
derivation from *bradman-/braOman- with OPers. d = Median and Av. z,
would therefore work for Middle Persian, but not for Parthian.®!

The Elamite and Akkadian spellings of the word are bir-ra-iz-man-nu-
ya and bi-ra-za-man-ni-i, respectively. The Elamite initial bir- indicates either
the lack of a vowel or a syllabic r, (ar), cf. Elam. bir-ti-ya = Bardiya. On the
other hand, comparison with Elam. zir-ra-an-ka = Zranka and pir-ra-§a-um =
fraSam gives a primary reading brazmaniy(a) for Elam. bir-ra-iz-man-nu-ya
(cf. Henning, loc. cit.). We should keep in mind, however, that the Elamites
may have had problems with sequences of more than two consonants, so a
reading bar®zmaniy, for *brzmani, cannot be excluded. I therefore suggest
that we have here the locative singular (ending -i or -ija) of a word meaning
“height,” corresponding to—or adapted from—Old Avestan baraziman-
“height,” seen in Y. 36.6 (cf. Narten, 1986, pp. 164-67):

sraestakm at 1.i kahrpom kahrpam We recognize, o Mazda Ahura, as your
auuaédaiiamahi Mazda Ahurd imd raocd | body the most beautiful of bodies, namely
baraziStam barazimanam auuat yat these lights, the highest of heights, (just)
huuars auudact as high as the sun has been said (to be).

From this passage we see that the place of Ahura Mazda is in the highest of
heights.52 Next, in Y. 36.6 the sun is said to be the highest of all things,®3

61 Henning omits discussion of how the Middle Persian word could have been borrowed into

Parthian.

Similarly, the Rigvedic gods, among them Agni, Indra, and Varuna, are said to be berhant-
“high, exalted,” as in RV 6.68.9: prd samrdje brhaté manma nii priydm, drca devéya vdrunaya
saprdthah “Intone a pleasant song for the exalted ruler of all, an extensive one for the god
Varuna.”

Hence the expression huuara.barazasha “to the height of the sun” (Y. 60.4), the highest possible
height.

62

63
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which is also an Indo-Iranian concept, cf. Rigveda (see Kellens-Pirart, III,
1991, p. 139) e.g., RV 5.27.6:

;ndragm . ksatrdm dharayatam brhad, | Indra and Agni, uphold the power high in
dm suryam ivajéram the sky,64 like the sun, unaging!

Fihally we should note that Avestan a§a is closely connected with the sun, as
inY. 322 a§a ... x*snuuata “sunny Order,”®> and in Y. 37.4 afa- is said to be
full of light (raocah-):56

asam at vahiStam yazamaidé hiiat We worship afa, which is the best, which
sraéStom hiiat spantam ama$am hiiat is the most beautiful, which is beneficial
raocophuuat ... (and) immortal, which is full of light ...

On the basis of these correspondences I believe that Darius may have
adopted the ancient symbol of the winged sun disk as a representation of
*qrta (a§a), that Xerxes’s formula contains a reference to the depiction of
Ahuramazda and Order and their place on high, and that the Achaemenid
reliefs where the kings offer worship to Ahuramazda standing above in the

solar disk representing *arta is its artistic expression. It is also possible that /

the expression grtdca had been reinterpreted as “together with *arta”®? and
that the whole expression was understood as “I worshiped Ahuramazda
together with *arta on high.”

3.4.2. THE KING’S FUNCTION OF REESTABLISHING (POLITICAL) ORDER

On the political level a country in commotion can be pacified with the
help of the gods. The king’s duty is to put it back in its place, by which is
meant its proper function according to the Order of the universe as set down
by Ahuramazda at the beginning of time, cf. DNa 31-36:

64 The sky itself (dyduh/div-) is, of course, also brhant-, as in RV 1.136.6: ndmo divé brhaté
rédasibhyam, mitrdya vocam vdrunaya milhiise “I have spoken reverence to the exalted sky,
to the two worlds, to Mitra, (and) to remunerating Varuna.”

95 The Sogdian Manichean term for the element Light is ’rexwst fart¥xust/, from Proto-Avestan
*artam vahistam.

66 The heavenly lights (raocd), in turn, are closely connected with the sun, e.g., Y. 36.6 (above),
Y. 50.10 raocd x"3ng “the lights of the sun,” and Y. 44.3 kasna zq0d pta a§ahiia pouruiio
kasna x"sng stromca dat aduudnom k3 yd md uxSiieiti norafsaiti @fat “Who is the primeval
father of aga by virtue of (its) conception? Who has made the road of the sun and the stars?
Who is it on account of whom the moon first waxes, then wanes?”

67 O1d Persian “together with” is hada, but we may be dealing here with an Avestan, or at least
archaic, expression. This assumption is not necessary for my argument, however.

BT
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Auramazdd ya0d avaina imam bimim When Ahuramazda saw this earth being
Yyau[dantim] pasavadim mand frabara in commotion, then he gave it to me. He
mam x$ayaBiyam akunaus ... adamsim made me king ... I put it in its place.

ga6ava niyasadayam
and XPh 30-35:

astiy attar aitd dahayava tayaiy upariy | There were among these lands which are
nipista ayaudan pasavamaiy Auramazda | written above (some that) were in

upastam abara commotion. Then Ahuramazda bore me

va3na Auramazdaha ava dahgyavam support. By the greatness of Ahuramazda

adam ajanam utasim ga0ava nisadayam| 1 smote that land and put it in its
place.%8

In the Avesta, Mifra and Apam Napat pacify the countries in commotion,
cf. Yt. 13.95 (the parallel was noted by Schlerath, 1968):

iéa apgm Mi6ro ... fradat vispd Here, once more, Mifra ... shall further

fratamataté daxiiungim yaozaintisca all the foremost offices of the lands, and

ramaiieiti he pacifies those that are in commotion.

ida Apam Napa siro fradat vispd Here the strong Offspring of the Waters

fratamatato daXiiungm yaozaintisca shall further all the foremost offices of the

niiasaite lands, and he shall keep a firm hold on
those that are in commotion.

Schematically we have: !

(KING WITH HELP OF) PACIFIES / LANDS IN COMMOTION
DIVINITY RESTRAINS
OPers.  adam vasna Auramazdaha gabava nisadaya- biimi yaudati,

dahgydva ayauda

Av. Mi6ra, Apgm Napat rdmaiia-, niiasa- daXiiungm_yaozantis

68 This is, in a sense, the same as “to become agrtavan-/a§auuan-" that is, agreeing with Order,
playing one’s proper part in the universal scheme; gafava “in (the proper) place” and
artavan- “adhering to the universal scheme” is also seen in the phrase gafava asiyava “went
to (his) place,” which functionis more or less as the intransitive of gabava nisadaya- and
means approximately the same as agrtavan- ah-/bava-“be blessed (after death).” Cf. also
MPers. 6 baydn gah Sud “went to the place of the gods.” — The phrase gafava niSdadaya- in
its concrete meaning is found in the Hadoxt nask 2.14: frataire gatuué dnphangm frataré.taire
gatuus nisasdaiiois “Sitting on an outstanding seat, you seated me on a still more
outstanding seat.” Similar expressions are also found in the Near Eastern texts, e.g.,

Essarhaddon’s “bring it back to its place” in [3.1.9] above.



